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STAFF NEWS 2 


We are happy to welcome on our staff Harry Daniel of South India who 
has been part-time staff member of the British S.C.M. and a curate in New- 
castle. Many Federation friends already know him, since he has attended 
several W.S.C.F. meetings and the Exe- 
cutive Committee in Berlin. He will take 
part in the conference on missions organ- 
ized by the Ecumenical Institute and the 
Department of Evangelism of the World 
Council of Churches in Freudenstadt, 
Germany, at the end of October, and 
will then take up his work in the Geneva 
office. 


K. H. Ting left the staff early in . 
August and has gone back to China 
with his wife and son. Our thoughts 
and prayers are with him. 


After attending the Executive Com- 
mittee, Bill Nicholls paid a visit to a 
conference of the Danish S.C.M., a 
report of which you will find in this 
issue. The two years’ leave he had for 
work with the Federation have now aE | 
come to an end and he has returned to England with his wife. Our best 
wishes accompany him, as he begins his studies at Wells Theological College. 

Kyaw Than has been continuing his travels in preparation for the Southeast 
Asian Leaders’ Training Course to take place in Djakarta, Indonesia, from — 
December 22 to January 5. He has lately been in the Philippines and Japan — 


where he spent four weeks visiting various universities and attending an 
S.C.M. conference. * 
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Keith Bridston sailed on October 13 for Asia in order to attend the Djakarta_ | 
conference. Keith will visit several of the Southeast Asian Movements “ase 


well as theological colleges in India, where he will start preparations for the | 
General Committee. | 


Marie-Jeanne de Haller has been in Geneva since the Executive and will 
remain there during the winter. : 


Philippe Maury is taking more time to recover from his operation than 
had been foreseen, but.it now seems that his recuperation is well under way. — 
Oia | 
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' Dear Friend, 
On the 16th or 17th of August any of you could have seen landing in 
~ Berlin Tempelhof airport or arriving by train many Federation friends coming 
i from all parts of the world to spend a week at the W.S.C.F. Executive Com- 
_ mittee. We gathered at the Kirchliche Hochschule, the theological college 
_ located in the American sector of Berlin, where we were welcomed in the 
most gracious way by Schwester Elisabeth, who is in charge of the house, 
4 and by all our friends of the Studentengemeinde. The Kirchliche Hochschule 
is normally accustomed to shelter a rather homogeneous crowd of German 
_ theological students. It was quite an event, therefore, for it to open its doors to 
- the odd collection of Federation members with costumes, habits and languages — 
_ which had never before appeared in this location — from Argentina, Australia, 
‘Burma, Canada,- Finland, France, Germany, Great Britain, India, Japan, 
Korea, the Netherlands, New Zealand, Norway, Russian S.C.M. outside 
Russia, South Africa, Sweden and the U.S.A. We stayed in several small 
houses (the usual student quarters) surrounding the college, gathering for 
' meals in the big refectory where the “Ki-Ho” worked culinary miracles. 
Our meetings were held in the large barrack where the students usually attend 
_ their lectures. During one or two days we were lucky enough with the weather 
a to have a few sessions outside under the trees;“in the well-known Federation 


aq the general tecesions in relation with the Executive Committee. We came 
to Berlin because we wanted to deepen our understanding of the witness 
_ that the Federation has to bring to the world today in a place where the 
4 ‘present international tensions are acutely felt. During the enlarged session 
” we struggled together in order to define the task of the S.C.M.s as a witnessing 
community. Presentations of the ways in which the different S.C.M.s face 
their task were given, especially in relation to the U.S.A., Europe and Asia. 
From the discussions and conversations came out a deep concern for what 
we called, lacking a more adequate expression, an “‘articulate witness”’. 
There were two dangers we were trying to avoid and which were defined 
_ by M. M. Thomas in his closing address : on one hand, pietism, in the sense 
‘of remaining unrelated and foreign to the world and totally unintelligible to 
those to whom we want to bring the Gospel ; on the other hand, syncretism, 
which is a result of the effort to make the Gospel “acceptable” to people 
‘in the world and thereby distorting its nature, which is totally different from 
_ making it intelligible. 
| ‘It was also felt that there is a great need for living communities in a 
ss university world which has become either atomized (composed of individuals 
with no relationships to one another) or massified. We were therefore con- 
cerned that the small Christian communities represented by the S.C.M.s and 
their groups should not, as another picture presented it, be ‘transformed 
from cells into shells”. It is not enough that the S, Ce M. should have 
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interesting programs, worship services and Bible study groups. These must be 
transformed in the reality of living communities of love which are the only 
ones that can survive unshaken in the tremendous changes taking place in 
the world. True communities of love which have the strength to be wide 
open to the seeker and the outsider are the only potentially constructive 
forces, provided that they have real substance. For if they lack it they are 
merely invaded by the world and do not bring the Good News to it as some- 
thing other. There must be a creative dynamism and spirit of adventure in. 
Christian witness, ready to distinguish all cultural and social traditions from 
the Gospel itself. Only at that cost can we claim to witness to Jesus Christ 
amidst the present social and- political changes. Self-protection is not only ' 
inefficient, it is not true to the Gospel. a 
One of the strongest impressions which the delegates received was the 
very striking similarity of the problems they face in the different parts of | 
the world. This stimulated long post-session discussions and everywhere one 
could see little groups and students and student leaders talking till late at 
night, trying to learn more and more from_one another, and comparing 
their problems and work. : - | 
When the Federation staff reported on the work done along the lines of 
the university, ecumenical and political concerns, again the main line that 
came out was this need and search for an integrated witness related to the 
present-day situation. There is no possibility for the Christian today not 
to be deeply involved in the social, political and cultural setting in which 
he finds himself. We must find out what the true Gospel is in order to under- | 
stand the developments taking place in our world and in order to be both 
objective and creative in it. This demands deeper Bible study and better 
knowledge of present-day conditions. The plea was made for a new under-. 
standing of what is modern man, arising from the fact of the many conceptions - 
of man competing in the world today, which make is impossible for people | 
on opposing sides of the conflict to begin to understand what they are after. | 
Everybody speaks of justice, human rights, and the other familiar phrases ; 
but basically these concepts are different because the understanding of what 
man is is different and therefore the remedies called for are different. Should 
we not as Christians break through this kind of deadlock and ask, as Max- 
Alain Chevallier keeps on doing, for a new “secular anthropology” ? Needless. 
to say there. was much discussion and bewilderment about this expression | 
and we have not come near a clear understanding of what is meant by our 
French friend. But it was obvious that his preoccupation was shared, although 
in different ways, by most of the delegates. It is a symptom of our need. | 
In separate sessions the Executive proper met in order to deal with detailed © 
Federation business and program. Much inspiration for this work was 
derived from the enlarged meetings, especially in relation to the planning © 
for the General Committee which will take place in India, January 1953, 
It was strongly felt that the General Committee should dig deeper into this 
reality of the witnessing community ; further, that it should be preceded by 
a thorough self-examination on the part of national Movements of what 
their work and witness had been since the war and what role the Federation — 
may have played in it. On that basis, we may seriously ask ourselves the 
question : “Where do we go from here? Are we a witnessing community — 
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or at? If we mean to be a witnessing community, what does it require 
‘of us?” 

The Executive as usual planned the program of the Federation for the 
_ coming year and the following meetings were foreseen : 


te European Leaders’ Conference, January 2-9, at Stein, Germany, to 
deal with “the responsibility of European students towards the renewal of 
Europe’’. 


2. Executive Committee, April, at Biévres, France. Plans for General . 


- Committee will be more fully developed. 


5. Federation Chalet, to take place, we hope, in Austria, July 14 to 
_ August 4, on “What is man ?” 


- 4. Annual Conference, August 6- 13, at Agape, Italy, which will be 
‘centred around the theme of the redemptive power of Christ in the different 
areas of student life and of Federation work. 


: 5. Theological Student’s Conference, at the beginning of September, in 
_ Scandinavia, related to the meeting of the Faith and Order Commission of 
the World Council of Churches. 


Much time was spent on the planning for the meetings-in Asia in the 
winter 1952-1953 and their relationships to the World Conference of Christian 
Youth to be held in Travancore, December 11-27, 1952. The Federation 
hopes very much that we shall have a good delegation at this meeting. We 
decided that it would be followed by a Federation conference which would 
pursue concerns of the World Conference of Christian Youth in the university 
setting. The theme could be, for instance, “The Christian community 

‘in the university community’. This conference would then be followed by 
‘the General Committee of the Federation, the program of which was more 
carefully discussed by a special sub-committee during the Executive. It is, 
however, still subject to many modifications according to the needs and wishes 
coming from our member Movements. 

Of course some time was also spent on discussing travel for Federation 
staff and the main plans were laid for extensive visitation of Latin America 
by Valdo Galland, planning for the Latin American Leaders’ Training Confer- 
ence to take place in Brazil in July 1952, and Geneva staff participation in 
the Southeast Asian Leaders’ Training Course in Djakarta in December 1952, 
followed by visits to neighbouring countries. No main decisions were taken 
~ for other travels since the Federation staff has been reduced with the departure 
of K.H. Ting and Bill Nicholls. It was decided that Harry Daniel, the new 
‘member of staff, would probably be the most free for short visits to countries 
not too distant from Geneva. Of course, much of the planning and discussions 
of the Executive were affected by the absence of the General Secretary, 
- Philippe Maury, still slowly recovering from his operation in Geneva. This 
is why many decisions of the Executive Committee have come out as recom- 


mendations to be considered by the General Secretary when he is in action - 


- again. a 
Sincerely yours, 


MARIE-JEANNE DE HALLER. 
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THE STUDY CHALET 


“Straight is the way, narrow the path, that leads to Skrim. The way to 
hell is paved with good intentions but the way to Skrim isn’t paved at all !” 
These lines in one of the many skits at the Study Chalet this summer are an 
indication of the good-humoured way in which the delegates met the trans- 
portation tribulations of getting to the mountain fastness of “Skrimhytta”, 
the Norwegian S.C.M.’s conference house near Kongsberg. Once there, 
however, few failed to agree that their laborious journey had a worthy goal — 
a fine building set down in the wild seclusion of the northern pines, lakes and 
peaks, which gave an ideal home for our student community. 

The Study Chalet comprised two three-week sessions. The first was on 
‘*Missions and Evangelism’? and the second on “Sex, Marriage and the 
Family”. We were fortunate in having a very diverse and representative 
group at both sessions ; at the first, for instance, out of our forty-odd delegates, 
more than fifteen countries were represented (among which was Greenland, 
for the first time in a Federation meeting). We were also well provided for 
with speakers and leaders. At the first session, Deacon K. C. Joseph of 
India, Bengt and Pearl Hoffman of Sweden and the U.S.A., Colette Preiss 
of France and K. H. Ting of the W.S.C-.F. staff led us through. At the second, 
Sherwin Bailey of England, Sten and Birgit Rodhe of Sweden, M. M. Thomas 
of India and the Federation, and Kiyoko Takeda of Japan showed us the 
way. And during the whole summer Gerd Arnborg and Sverre Smaadahl of the 


Norwegian S.C.M. were ever present helps in trouble as fellow staff members. | 


There is insufficient space here to go into the details of our discussions. In 
the first session, as one of the reports put it, one of our most important achieve- 
ments was “‘the attainment of a certain salutary ‘learned ignorance’’”’ about 
evangelism and missions, “the kind of knowledge of one’s ignorance which 
is the beginning of understanding”. We discovered that such accepted distinc- 
tions as those between “‘missions” and ‘churches’, “home” and “foreign’’, 
or “‘younger” and “older’’ churches, are not only inadequate expressions 
of our present understanding of the nature of the Church but are dangerously 
misleading in their implications for missions and evangelism. As at the earlier 
Missionary Consultation at Rolle, this Study Chalet group also began to 
see that the “frontiers” of the Church are to be found wherever the Gospel 
comes in contact with the world, and that therefore these “frontiers” are 


not only geographic but political and economic, cultural and psychological ; 
they are all those barriers which separate men from Jesus Christ and make 


his Gospel unintelligible to them. One of the most helpful things done at 
this first session was the study of three modern books to illustrate these various 
frontiers : Peter Moen’s Diary, showing the psychological barriers created 


by the sins of the Church in the minds of men, T. S. Eliot’s The Cocktail ~ 


Party (which was given a memorable performance one evening by the ‘‘Skrim- 
hytta Players”), showing the sophisticated-urban frontier, and Paton’s Cry 
the Beloved Country, as an illustration of the effect of social and political 


revolution on evangelism. At the end we felt we had seen something, even _ 


if only in a small way, of what K. H. Ting described to us as “the cosmic 
significance of evangelism’’. 
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Announcing work assignments for the day 


At the second session, we dealt with a subject which was equally interesting 
but somewhat more difficult to approach. Once again we found it necessary 
to discard many of our preconceptions and prejudices in order to find something 
which might rightly be called ‘“‘A Christian Approach to Sex, Marriage and 
the Family”. Through the Bible studies, the talks, the discussions and the 
private periods for reading we tried to see the theological significance of sex 
and love in the context of biblical teaching and the place and vocation of the 
family community in God’s redemptive plan for the world. We struggled 
with the concept of male and female together forming the image of God, the 
peculiar gifts (““Eigenart‘‘) of the sexes, the tension between the individual, 
the family and society, the nature of the “I-Thou” relationship, and the 
significance of the “‘henosis” — the “one flesh union’’. Some brave ones. 
even debated the meaning of Dr. Sherwin Bailey’s diathermanous term 
“metaphysical coinherence’”! To continue further may only compound 
the confusion of the uninitiated but it should not be thought that the discussion 
always dwelt on these abstract heights. Some of the most difficult and per- 
plexing personal problems of students in this realm were considered. It was 
our conclusion that one of the most useful contributions which we, as a Christian 
community in the university, might make would be to show the true theological 
meaning of these so often abused gifts and relationships. As an example 
of the attempt to raise these deep issues, one of the groups reported on some 
of the important aspects of the ‘“‘vocation of marriage”: “1. The creation 


4 _ of unity at a very deep level between two individuals does something to restore 


the unity of creation and can show the principle of unity through love to the 
community ; 2. A sacramental nature, in that in marriage may be found a 


5 _ fuller understanding and exemplification of the deeper mysteries of the Christian. 
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faith.” Perhaps few problems were solved and no revolutionary methods 


discovered, but it was our feeling that the questions which arise in this field 
are too often left by the Church to be answered by the various psychological 
and sociological experts, rather than considered as things which have to do 
with the most holy and sacred facts of life, and an essential part of any compre- 
hensive Christian education. (At the last session we ended up with twenty-two 
“unanswered questions” and “‘items for further consideration” !) Dealing 
with a group for whom these sexual and family relationships are a peculiarly 


acute problem, places a special obligation upon the S.C.M.s and upon the : 


Federation to pursue this matter further. 


One of the most important things about this Study Chalet was that it 


was an experiment. The 1950 Executive Committee had asked that a new 
type of chalet should be attempted which was “neither a continuation of the 


chalet as a rehabilitation and holiday centre, nor a new form of study confer- _ ; 


ence, but an effort towards a new form of common life of Christian students 
in the context of their faith, their intellectual concern and their whole personal- 


ity”. There was some initial scepticism as to whether a serious study program 


could be married to the old, informal chalet. It turned out to be a very success- 
ful match ! The traditional chalet spirit was still there, with the daily worship, 
the house cleaning, the potato peeling, the mountain hikes, and the evening 
sing-songs. Students and leaders do.not stay strangers very long in that 
atmosphere and it is remarkable how a strong, living Christian community 
is so soon formed of such diverse raw materials. One of the most striking 
things about such an intimate community is the amount of pastoral work 


which is undertaken by the members for one another, a thing of which more _ 


might be seen in our ordinary S.C.M. life. 


And, happily, the study prospered too. The study program was light | 


(though M. M. Thomas claimed it only ‘“‘seemed”’ that way) and we gave 


out new ideas, like vitamins, in “one a day” doses. But this lightness had 


its advantages, for less ideas meant less chances to become confused and 
the longer time provided for the few to sink in by private reading, informal 
discussion and contemplation, meant more chances of them ‘‘catching on’’. 
Most tmportant of all, study is most effective within a living community. 


One cannot predict. what the Study Chalet may have to contribute to the 


life of the Federation. It is certain, however, that S.C.M.s are often deter- 
mined in their structure and work by the patterns and standards of the univ- 
ersity, whereas they should be determined by the Gospel which is free of 
any human forms or institutions. The Gospel creates the Christian fellow- 
ship and therefore the Christian should be able to bear witness as no one 
else to the intimate relation of truth and community ; for the Church is the 
community, the Body, and Christ is the Truth and is also Head of the Body. 
Through the Study Chalet a tiny glimpse of that harmony between truth 
and community is caught. The Federation can bear witness to few more 
relevant things in the university world today, where the divorce between 
them is becoming increasingly acute. It is hoped that these Study Chalets, 
as “an effort towards a new sort of common life of Christian students in the 


context of their faith, their intellectual concern and their whole personality” — 


may be one of the starting points for such a witness. 
KEITH and ELIZABETH BRIDSTON. 
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THE STUDENT CHRISTIAN 
MOVEMENT OF BRAZIL 


The Student Christian Movement of Brazil began just twenty-five years 
ago, having been founded in 1926. In fact, from 1924 to 1926 various groups 


_ met for this purpose. One of these groups had been founded as early as 1902, 


only seven years after Dr. John R. Mott had founded the W.S.C.F. at Vadstena 
Castle. From this point of view, therefore, our Movement had its roots 


_ well grounded many years ago. The U.C.E.B. (Unido Crista de Estudantes 


do Brazil), however, in its present form, dates from 1946, when Dr. T. Z. Koo 
was in Brazil and chaired the meeting in which the two existing Movements 


4 (the second had been founded in 1940 by Dr. Mott) were fused into one. 


The first nineteen years the U.C.E.B. carried on without a full-time worker. 
During this period the Chairman exercised the functions which today the 
General Secretary fulfils. Well do I remember the day I was elected President 


_ of the U.C.E.B.! I was a student in college preparing for the seminary and 


worked for the Movement in my ‘‘free time’? which practically didn’t exist ! 
And so it had been with all my predecessors. We all knew that the Movement 
could not progress while we could not maintain a full-time secretary. Our 
dreams grew when Suzanne de Diétrich came to Brazil in 1936. At that 


time we began relationships with the Federation and in 1942 the U.C.E.B. 
- was accepted as a Corresponding Member, but only in 1945, nineteen 


years after its founding did it have its own General Secretary giving full- 
time service. Before this time, the activities of the U.C.E.B. were scarcely 
more than those connected with planning and attending annual conferences. 


~ Between 1940 and 1946, as a result of Dr. Mott’s visit, a few student 


Christian groups were organized in one or two universities and carried on 


- sporadically. Today there are many more and they are becoming more and 


more effective. 

The U.C.E.B. now has about 60 groups with a total of 2,500 student 
members. Of these only 13 are of university level, the others being in second- 
ary schools. In Brazil we have only ten universities, two of which are Roman 
Catholic. The Roman Church maintains an organization similar to ours 
called J.U.C. (Catholic University Youth) which is active not only in the 
Catholic universities but also in the others. As is to be expected, it is much 
easier for the J.U.C. than for the U.C.E.B. to make an impact in all the 


‘universities, although its headquarters are outside the institutions’ property. . 


Since presumably the majority of Brazilians are Catholic, it is natural that 


_a large number of Catholic students work as members of the J.U.C. In the 


universities the number of Protestants is very small, but during recent 
years it has really begun to grow. Today we have a sufficient number of 
university students capable of making our Movement strong. There are 
certain circumstances, however, that impede greater development in our work. 

One of them is the fact that the Protestant churches in general have strong-~ 
youth organizations that take up practically all the time of the young people 
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Administrative Council of the U.C.E.B. 
Second from left in the front row is the General Secretary, Jorge Cesar Mota 


with meetings and other activities in the church. Many have told me that 
they would like to cooperate with the U.C.E.B. but they are needed in their 
respective churches to fill offices and lead activities that they as students can 
fill more efficiently than those who are not students. We must recognize 
with great satisfaction the fact that our evangelical youth takes such interest 
in local churches. But it is unfortunate that students who have given their 
best in energy and enthusiasm to their own church often have only left-overs 
for student work. There is.a tendency to excessive denominationalism and 
ecclesiasticism in the church which sometimes obscures the Student Christian 
Movement. The congregations are inclined to be possessive about their 
young people. They do not see the need of giving some of them to cooperate 
in a task that the church cannot do as well as a specialized Student Movement, 
and our ecumenical character worries some. This situation is not general 
but it does exist and makes itself felt. Consequently we have to count on 
a greatly reduced number of students who can give time to the Movement. 
Very few of my Christian friends understand my stand in having left the 
pastorate to give my full time to the U.C.E.B. Many have tried to convince 
me that I should dedicate myself to a local church. For the most part they 
are men that I admire but with whom I disagree entirely, because I am con- 
vinced that the work of evangelization among students must be done by an 
interdenominational movement. 

It is difficult to get people to understand the true role of the Student 
Christian Movement. To cite a few examples: many consider it a sin for 
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__us to take students for Bible study on Sunday to some place outside the city 
such as the beach or a farm home; many fear that this movement without 


a “declaration of faith’? for the affiliation of members, is tending to become: 
an association that is Christian ‘“‘only in name”’ ; many believe that the subjects 
ee should take our time in our meetings should deal with such questions 

s “Should the Christian dance or smoke ?’”’ It is therefore obvious that a 
Bea problem is the question of ‘‘modernism” and breadth of view. Three 
years ago in one centre a pastor prevented the distribution of invitations to 


an S.C.M. meeting at which Dr. Stanley Jones would speak, because he 
_ was considered a modernist. There is always the danger of being suspected 


of heresy in some spheres if one is interested in the ecumenical movement, 
and writes and talks on the subject. 


Let us mention some other problems. - 


The S.C.M. lacks something concrete to present to students, such as 
social centres, etc. 


The standard of living of the Brazilian student is in general very low. 


This fact makes it difficult for him to cooperate with the S.C.M. and to attend 


its meetings. Some of the following points are closely related to this question 
of living standard. 

It is expensive to study — room and board, maintenance and books are 
high. The poor student must work. In Brazil it is not possible for the student 
to earn enough during his vacation to support himself during the school 
year. He must work and study at the same time. Practically speaking, he 
is not a student who works, but a worker who studies. It is with great sacrifices 


that he is able to study. 


The Christian student wishes to be a good student and wishes to serve 
his employer well. He has almost no time left over for anything else. 

The working student has no time for close social contacts with his class- 
mates, not even an individual friend. He lives “‘on the run”. _- 

In Brazil there is no real university life. The universities are made up 
of isolated departments or schools, miles and even leagues apart. This makes 
it difficult not only for the creation of a university spirit, Par also for the 
work of the S.C.M. 

The majority of Catholic students, controlled by the priests, look upon 
the S.C.M. either with suspicion or with hostility. The communist students 
jeer at religious meetings and movements. 

I believe the two most important needs of our Movement, at present, 
are to have our own house in every university centre, and resources to employ 
two or three more secretaries. It is easy to understand why the students prefer 
to attend meetings in a more comfortable place than the U.C.E.B. is able 
to offer them. Also it is easy to understand how difficult it is for only one 
secretary to be in the office caring for a great volume of correspondence, 
writing articles and books, preparing speeches, directing the publication of 
two magazines, and at the same time to be responsible for visiting the affiliated 
groups scattered throughout this vast country. 

We thank God for all the splendid opportunities and help that the Feder- 
ation gives to us, and we ask that all national Movements support our efforts 
through prayer and spiritual communion. 
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MEDITATION 


Excerpts from an address of Martin Fischer at the W.S.C.F. Executive Committee, 
August 1951. 


“But now the righteousness of God has been manifested-apart from law... the 
righteousness of God through faith in Jesus Christ for all who believe...” 
(Romans 3: 21-26.) 


BORO 


Here you are, who should have understood the Gospel so well that you might 
be messengers for the students in your country. Here you are, filled with the joy, 
greatness, seriousness and power of the Gospel, so much so that you have been 
called into the service of the Federation. You owe the Gospel to many people and 
in these days you want to prepare yourselves to preserve the Good News among 
’ students in many nations. ‘Those are the people and that is their task”, so the 
world thinks. The task has not been completely fulfilled ; but in order to fulfil it 
more completely you are holding a conference. And now, to work with the law and 
a better righteousness !_ They have to be improved, we have to be improved, that 
the world also may be improved. The Gospel is an educative power — may this 
power grow, flourish and bear fruit during our meeting. 

Now many of us would not put it so optimistically. They would be inclined 
to say, “Am I really the man? Am I really the woman? Am I fit to stand in for 
God’s Gospel? Have I really done in my country what I should have done? Am 
I a true member of Christ’s body ? Is my student movement at home truly a Christian 
student movement ?”’ I can imagine that some may be afraid and greatly worried 
in thinking over their past and future way. But anxiety and worry do not yet make 
us messengers of the Gospel and faithful children of Christ! Perhaps you would 
like to be a little less worried and afraid, a little better, more active and more faithful, 
making more progress in the way of your faith. 

Yes, dear friends, the Gospel has been entrusted to us. Do we know what that 
means ? What do we bring to the world in preaching it ? It isnot a matter of bringing 
even a little more than pious people already know, nor do we want to reach a little 
farther towards our ideals. The Gospel proclaims salvation and holiness, majesty 
and righteousness of God; it destroys all which does not originate in grace and 
creates a world which owes its existence not to the law but to the Gospel. 

Today’s epistle is at once harsh and merciful. Instead of allowing us to improve 
a little the world and our works, it destroys the old Adam entirely and wholly 
recreates the new man. Instead of making us a little holier, it sanctifies us completely, 
' blesses us fully and justifies us entirely. It makes us receive the Gospel as a great 
gift, known only by him who has been brought to death through God’s justice and 
called to life again. This text should be like the hardening of steel for those who 
have heard the Gospel and are called to spread it. The concise and sparing words 
of St. Paul hide a triumphant joy. 

As messengers of the Gospel we are realists both of God’s love and anger. His 
anger is burning on Calvary, and his love is shining there too — both are there. 
We proclaim that we have all sinned and come short of the glory of God. We 
proclaim it by declaring that we are justified freely by his grace through the redemption 
that is in Christ Jesus. There it rests. Without merit we became Christians, without 
merit we are witnesses of the Gospel. We are all sinners and our glory is Jesus Christ 
and nothing else. God’s majesty forgets neither anger in love nor love in anger. 


By proclaiming God’s actions, we proclaim salvation and by doing so, his right- 
eousness. 
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_ _God’s righteousness is with you now, in Washington, in London, in New Zealand 
_ or Norway — it is with you. You did nothing to earn it, you cannot get nearer 
_ to or farther from it — it is simply a gift. You are now justified sinners, because 
you. have recognized Jesus Christ as your judge and Saviour. 

God wants us all to act rightly, that we may please him. Whereby do we satisfy 
him? By being better than the communists? That is not enough. By being better 
than the capitalists, better than publicans and sinners? That is not enough. By 
devoting our life’s work to the building up of the Church? That is not enough. 
However good our plans and projects may be, they will not justify us; neither will 
out best ideas. Nothing suffices for our justification but ‘‘Christ’s blood and right- 
eousness. That is my crown...” (German hymn.) 

Only one question stands out: “Are you ready to accept what has been revealed 
from above — God’s righteousness in Jesus Christ, God’s righteousness which 
lets loose his wrath upon all godless existence, God’s righteousness in which his 
love goes out to sinners ?” 

You are either the saints in Washington, Kiev, Berlin and Paris — or you are 
lost. As saints you are to proclaim God’s word of righteousness, as saints you are 
bearers of judgment and mercy, as saints you have a task among students — not 
as “‘world improvers’’, not as doers of,the law, nor as those who in view of this and 
that have made progress, towards their own sanctification. This and that is good 
and right, but by this and that you will not be saved. Through the Gospel alone 
you will be saved — here and now, completely. For Christ’s sacrifice wipes out 
all sin ; it cleanses, liberates, sanctifies, and blesses those who believe in him. God 
alone is Lord oyer life and death — not you through your actions or your philosophy 
of life. God condemned you to death but allows-you to live for Christ’s sake. Now 

_ live! Now give as one who has received ; as‘a good tree, bear good fruit. As a 
child of God, remain in his spirit, and be merciful as one who has known mercy. 
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How does this happen? Through faith. He who believes in the righteousness 
of God, receives it himself. If all goes well at this conference it might be that this 
faith allows Christ to be as powerful in us as he really is. We no longer want to 
be anachronists of a dying world, but since the Gospel has become audible and 
salvation has been achieved, we want to believe and proclaim it. This then. is the 
question: “Are you praising Christ by allowing him to come_near you and your 
sin in order to be forgiven? Or are you living not by his victory but by your great 

and small battles against sin?’’ You fool, you have the enemy in your own ranks. 
Today you should cease to deceive yourself and others with questionable statements 
of victories. We are messengers carrying the news of Christ’s victory into the world, 
not that of our works or ideologies. The devil, who tries to prevent God’s Kingdom 
from coming, is grinning behind our backs over such announcements. But he 
stops laughing and becomes apprehensive on hearing the sober statement: “You 
have a claim upon me, I am a child of death because of my unbelief ;.and yet you 
have no claim upon me, for Christ has revived, justified and renewed me. Here I 
stand in his righteousness, I believe, I pray, I sing, I praise, I belong to him, Christ 
— therefore get away !” 
The devil has lost the game if Christians stick to this faith. He does not 
- worry about those struggling with their sins — he will take care that they never 
' get done with it. He does not worry about those succeeding in sanctification — 
he will cast doubts upon them in due time. He is not worried by sentimental religious 
aspirations — he can fool them and never let them reach fulfilment. Neither is he 
disturbed by impressive religious experiences — he can easily turn them into ungodly 
events. But he does get worried by people who have found their true Lord right in © 
the middle of this world, amidst sin, death and devil. When he hears them sing, 
when he sees faith and hope grow, he watches his victims slip from his grasp. He 
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can only achieve something if, instead of finding the guardians of Christ’s righteousness 
at the door of our hearts, he meets those of our self-righteousness. However well- 
meaning and pious the guardians of our self-righteousness may be — they will be 
quickly deceived and overcome. EER ae 

Therefore, let us again lay hold of the one righteousness which is valid in the 
sight of God, that “if our heart condemn us, God is greater than our heart and 
knoweth all things. Beloved, if our heart condemn us not, then have we confidence 
toward God.” (I John 3:19 ff.) 

Now there is life, promise and hope, for where there is God’s righteousness, 
there also is a future. For the sake of God’s righteousness Paul was not afraid to 
face all Rome; therefore even you — for the sake of the same righteousness — need 
not be afraid of your enemies, nor your sins, nor the spiteful circumstances, afflictions 
and difficulties. ‘For behold,” says the Lord of righteousness, “I am with you 
alway unto the end of the world.” 


THE STUDENT CHRISTIAN 
MOVEMENT IN DENMARK 


TORBEN S@RENSEN 


This summer of 1951 showed many signs that it might become a turning 
point in the history of the Danish S.C.M. — and a very necessary one indeed. 
Since the first years of the war, and especially since 1945, the life of our S.C.M. 
has decayed steadily, in most though not in all its phases. In spite of the 
fact that during this period the Danish S.C.M. had a group of able leaders, 
who were deeply concerned with its fundamental evangelistic task, and who 
again and again made more or less successful but serious attempts to break 
the isolation of the S.C.M. from the very large unbelieving majority of the 
students, the number of members and participants in meetings and conferences 
of the S.C.M. decreased from year to year. Moreover the divisions within 
our widely split up student Christian world became more and more apparent. 
At the beginning of this year, there was a new attempt to bridge these divisions 
— with the valuable help of Bill Nicholls, Federation visitor. We called 
together in Copenhagen representatives of eight different Student Christian 
Associations, several of whom did not even know of the existence of some 
of the others. These groups, as well as the very small 1.F.E.S. — connected 
and Free Church groups, all work on a faculty basis with little or no 
connection with the W.S.C.F. — affiliated Danmarks Kristelige Studenterbe- 
vaegelse (D.K.S.) which is the largest of these Student Christian Movements. 
Their work closely resembles that of normal S.C.M. faculty groups within 
the Federation, and they all consider evangelism as their primary concern. 
However, their lack of connection with the D.K.S. and particularly their 
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ick ah theological support has clearly weakened their witness, and they have 
all during the last few years lived a more or less languishing life. 
Another problem which is becoming more and more serious in our S.C.M. 
life. is one which many European S.C.M.s know so well at the moment, 
namely, difficulty in seeing clearly the missionary concern of the S.C.M. in 
today’s world. We do have a good number of students who take a deep 
interest in the study of foreign missions and do a good job for the missionary 
societies, but this work is no longer the ferment it was for us in the past. 
It is becoming a speciality more or less detached from ‘‘normal’’ S.C.M. 
% activities — an appendix to the S.C.M. This is not a problem that can be 
= solved by organizational reforms, necessary as they may be — and probably 
. are — when the S.C.M. work on missions is run by a completely independent 
body of specialists with a friendly, but unreal, relation to the S.C.M. 
‘At our annual D.K.S. summer conference we had a first evidence that 
. something new might be starting in our Movement. We felt a spirit of serious 
y listening and joyful community which we had not had for years. We were 
; twice as many participants as last year, which was a most encouraging sign. 
Dr. K. E. Skydsgaard, professor of dogmatics in Copenhagen and a well- 
q known figure of the ecumenical movement, was elected chairman of D.K.S., 
an event which was connected with the introduction of student chant 
of the local branch in Copenhagen for the first time in our sixty-year history. 
The most important event of this summer, however, undoubtedly was 
_ our short (August 28-31) ecumenical leaders’ conference for leaders of all 
3 evangelizing student groups in our two universities (Copenhagen and Aarhus). 
The primary aim of this conference was to confront these leaders with the 
present crisis of student Christian work in Denmark, and through a questioning 
_. of the very raison d’étre of the S.C.M. encourage them to find-a new and more 
. creative line of action. We ran into a number of difficulties regarding the 
- _ preparation, the program and the enrolment for the conference ; everything 
seemed to be against us, and as a result, by the time we went to the confer- 
ence, we had completely lost our enthusiasm. Looking back on it now, we 
cannot help laughing at ourselves and our lack of faith. 

The conference started very heavily with a discussion on the-_raison d’étre 
of the S.C.M. which was opened by Johannes Aagaard, student secretary 
at Aarhus. The important moment of the discussion came when Bill Nicholls, 
W.S.C.F. secretary, asked : “If the only raison d’étre of an S.C.M. is to be 

- a bridge between the Church and the university, does the Danish S.C.M. 
have any ?” He was answered by a long, intense silence. Nobody dared 
say yes. Thus the whole conference was founded on a spirit of deep repentance. 

The main result of our meeting was to take down ecumenical thinking 
and ecumenical work from a highly theoretical, theological and international” 

2 level and place them in a very concrete way just where they belong, namely, 
in the evangelistic work of the S.C.M. Now this may seem to be a very-little 
2 and a very natural thing to do. But it is not. First of all the idea that such 
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a thing could be done is completely new to the vast majority of Danish church 


members. When ninety-seven per cent of the population (on paper) belong 
to the same church — the Lutheran Folk Church — into which they are 
baptized as children, the fundamental aim of “evangelism’’ very naturally 
becomes to awake the unbeliever to the real meaning of his baptism and 
lead him to faith in the God who through baptism made him his child. 


‘But when this is so, it is almost unthinkable to evangelize side by side. 


with Baptists — the most important Free Church, at least among students 
—— who regard child baptism as contradictory to both the word and the 
message of the Bible. We now know that this must be done, even if we 
have no idea how we shall manage it. The only thing we are sure about is 
that the key to our difficulty lies in our common repentance of the scandal 
of division and in our common prayer and Bible study. 

But we must not stop at the step which we are now trying to make — an 
organizational unification of the Folk Church and the Free Church S.C.M.:s. 
This can only be a starting point for a serious attempt to deepen our under- 
standing of the Church — in the world and in its relation to God. This 
question can in fact only be dealt with responsibly in an ecumenical community, 
because none of the single churches can claim to be the Holy Catholic Church. 


-Of course, the ecumenical movement for evident reasons cannot claim this - 


either. But the ecumenical community does partly share the character of the 
One Church which we shall never find in any of the divided churches. Only 
in the ecumenical community can we really see the problem of the Church 
in its fulness as an existential problem. 

It is significant that along with this new ecumenical awareness went a 
discovery of the scandalous poverty of worship and prayer life in our S.C.M. 
Ordinary S.C.M. members, however, do not feel strongly the need for common 
prayer and worship. Most of them do not even know how to pray and 
least of all how to pray in common, and they therefore do not know the value 
of it. This is very much a question of education, and the leaders’ conference 
accordingly urged the S.C.M.s of Denmark to take up as their first concrete 
ecumenical task the preparation and editing of a student prayer book. 

This is just a very superficial review of what has been happening recently 
in the Danish S.C.M. We do not know where it will lead us, but we do know 
that something is happening which may, we hope, help us break the isolation 
of the Church from the university. 


The Christian in the World Struggle, new Grey Book of the Federation, 
is now on sale at Sw. Fr. 3.75; 5s.; $1.00. 


The price of a year’s subscription to the News Sheet is as follows: 
Sw. Fr. 2.50 393s, 6d so1.00: 


Subscription orders may be sent to your national S.C.M. office or to 
Federation headquarters. 
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SOUTH AFRICAN S.C.A. 
GENERAL CONFERENCE 


FRED J. LIEBENBERG 


It had taken a long time to set the stage for Winkle Spruit Conference. 
Since 1946 we had known that a decision would have to be taken about retaining 
the existing constitution or adopting a revised one. At the Council meeting 
of July 1950 it had been decided that the conference theme should be on 
the question of race relationships in South Africa. People had been set 
thinking, especially those to whom the witness of the Church in regard to 
race relationships is of deep concern. And in any case it wasn’t the S.C.A. 
only that was dealing with the issue. Christian journals throughout the 
country, and church conferences*were discussing, pronouncing and taking 
one another up on the matter. 

Meanwhile a draft revised constitution specifying the organization of 
S.C.A. activities along sectional lines for the different language groups had 
been prepared and discussed by the Council, and circulated for information 
and criticism. (ip. Meg ; 

The preparation for the conference got under way slowly in the branches. 
It was obvious that one could not come along and talk about race relationships 


_without some knowledge of the background and “set-up” and viewpoints 


of this country. Students formed discussion groups. Against their particular 
backgrounds — on the Witwatersrand, in Grahamstown, in Stellenbosch, 
in Pretoria — the theme was discussed. In universities, high schools and 
colleges study outlines and articles by various authorities were in use. 

And then in July the members of these groups met at Winkle Spruit, on the 
Natal South Coast. Besides students, there were teachers and scholars from the 
Transvaal, Free State, the Cape and Natal, with all that implies of diversity 
of outlook. Need one explicitly say that the S.C.A. isn’t made up of a different 
order of beings, but of ordinary people who are fashioned by the theological, 
social and political viewpoints of the groups to which they belong ? 

Then the conference broke in upon our thinking, upon the opinions we 


_ had come equipped with. The Rev. J. A. Lombard gave the first address 


on the theme, “The Christian Student and Race Relationships in South 
Africa”. On Sunday afternoon, July 1, he spoke to the crowd of 500 
in the big marquee on ‘“‘The Holy Scriptures and Our Relationships”. Our 
starting point, he said, was the word of God as the Evangel, the Gospel, 
and therefore of necessity our starting point must be the New Testament. 


- As far as relationships are concerned in the New Testament, we find the 


norm in the community, that is, in the Church. “The freedom of Christ means 
that man and the world have been liberated to belong to God alone.” As ~ 


Christians of all nations we are free to serve one another in love. And the 


Bible knows nothing of race, only of national (i.e. cultural) groups. Relation- 


ships are true and eternal only if they reflect the relationship of God to himself — : 


— the relationships between the Three Persons of the Trinity. The relation- 


pete ie AAT 


ship between members of the Church should be the image of the relationship 
between the Father and the Son (John 17). : 

To mirror in our relationships the love of the Trinity... to dispense with 
thinking about biological groups... We were becoming involved in spiritual 
issues deeper than we had reckoned on, even at an S.C.A. conference. But 
we still have much to enquire about, and points to thrash out. We have 
not arrived at our present opinions without serious consideration... 

In the discussion groups led by Prof. Gerdener, Dr. Lombard, the Rev. 
G. Molefe, Mr. S. R. Dent and others, ideas were expressed, challenged, 
modified, passed on to enrich others’ lives. 

The mornings were for conference addresses, discussion groups, the 
revision of the constitution. Prior to the conference, objections had been 
voiced to the choice of theme: why deal with so controversial an issue at 
this difficult stage in the history of the S.C.A. ? It was proved that the consider- 


ation of this very theme created the context for the revision of the constitution 
when we had to legislate for people of all national groups, and that it was 


a call to real spiritual revival, because only in the Spirit of Christ can our 
racial situation be faced victoriously. 

On Monday the first session of constitutional discussions was opened. 
The draft revised constitution as recommended by the Council meeting 
of July 1950 was before us. The Chairman called first of all for a vote on 
the principle of sectionalization underlying this constitution. Objections were 
raised to it. Most of the English-speaking delegates voted against it, but 
the principle was accepted by a large majority. After that it was a case of 
debating and voting upon the constitution clause by clause. 

The Chief Inspector of Native Education in Natal, Mr. S. R. Dent, 
spoke on the topic, ““The Scope of the Race Problem’. His survey was 
comprehensive, balanced, just. The picture of South Africa’s situation today 
was built up before us — the distribution of population, of land, the factors 
which are determinative at present, the chief of these being white dominance 
and racial segregation. In order to understand the race question, said Mr. Dent, 
we must look at it not only through our own eyes, but through the eyes of 
other South African races as well. He led our thoughts in this way, examining 
with us the characteristic outlooks of the Europeans and non-Europeans 
on the economic, social, political and domestic aspects of the South African 
scene. And then he spoke of the Christian way, of what this implied for 
white and black, of regarding the race question as a God-sent opportunity 
‘to build a new conception of race relationships” .- 

During meals and at the tea intervals the delegates were getting to know 
one another, to feel themselves a part of this big community. This conscious- 
ness and knowledge of one another grew through the early morning prayer- 
meetings, the discussion groups, and through the Bible study circles held 
after the evening devotional talks. The morning addresses by the Rey. André 
de Villiers on ‘‘The Unifying Power of the Cross’’, and the evening devotional 
talks and Bible study by the Rev. J. S. Gericke, with the inspired singing 
of the choir under the leadership of Mr. P. McLachlan, gave to the 
delegates spiritual vision and refreshment. ‘In the strength of that meat” 


they were able to go through the five exacting days of debates and 


addresses. 
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Leaders at the South African Conference. 
Left to right : Mrs. Lombard, Miss S. Reyneké, Prof. and Mrs. G. B. A. Gerdener 


Then it was Prof.-N: J. Olivier’s turn to give his address on ‘‘Possible 
Solutions to the Race Problem”. He gave a comprehensive and concentrated 
account of the historical and legislative background to the present position, 
stressing the fact that a Christian cannot argue about a problem in vacuo, 
but must take account of economic, historical and political fealities. Prof. 
Olivier concluded that the solution to the race problem is to be found in 
territorial, social and economic segregation. 

It was being emphasized in the debates on the constitution that the develop- 
ment of S.C.A. work along sectional lines was an organizational expedient, 
because the greater reality was our unity in Christ. This was therefore made 
clear by defining the spiritual aims for the whole Association in one paragraph, 
and the establishment of sections in another. And it was explicitly stated 
that the S.C.A. aimed at fostering fellowship between members of the different 
sections. 

The issue of adopting a more detailed doctrinal basis, which is so closely 
linked with the relationship of the S.C.A. to the churches, was simply but 
wisely dealt with. The original ‘‘objects’’ were retained, with the additional 
stipulations that the S.C.A. aims to encourage the study of the Bible as the 
inspired Word of God, and that it aims to encourage loyalty among students 
to their own church and its doctrine. Provision was also made for sections 
to affiliate to church youth organizations. This was especially welcomed in 
view of the establishment of the new Dutch Reformed Church Youth Asso- 
ciation. The conference held for this purpose was running almost parallel 
to that of the S.C.A. 
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The Rev. S. S. Tema had been asked to speak on “‘The Way of Apartheid”’. 
By the time he delivered his address, the conference had gained a concept 
of “apartheid”? as “independent and individual development”. Mr. Tema 
said that it was a misstatement to assert that the English had one policy and 
the Aftikaans another. The majority of both races advocated segregation, 
but Mr. Tema declared that “‘apartheid” wasn’t a practicable solution, because 
the facts had overtaken us: economic integration, and the westernisation 
of the Africans were now irrevocable. The solution to the problem lay in 
our becoming fit to live together. Politically we cannot manufacture what 
will bring about peace between the races ; what is needed is the love spoken 
of in I Cor. 13, a love which has nothing to do with sentiments and emotions, 
but which prompts one to grant to the other the same as one has oneself. 
He challenged the majority of the delegates by saying that the non-Europeans 
would -not look to the Europeans for the solution to the race problem as 
long as they failed to provide an example of unity among themselves. 

This sentiment was re-iterated by Dr. Gerdener in his address on ‘‘The 
Right Attitude’. He pointed out that there was “‘apartheid’’ between English 
and Afrikaans as well as between European and non-European, and challenged 
the English-speaking delegates to endeavour to get to know the Afrikaans people 
as well as befriending the non-Europeans. Prof. Gerdener called upon us to 
regard our multi-racial society not as a problem to be studied or to be solved, 
but as a challenge to a life’s work which would demand sacrifices from both 


sides. In our personal dealings with one another, the example of Christ must | 4q 


be our standard throughout, and only by the Spirit of Christ can we gain 
the right attitude. ; 

The time came for the adoption of the revised constitution as a whole. 
The effect of the conference was becoming very evident — this conference 


for which people had prayed for months, beseeching the guidance of the. 


Holy Spirit. The few but impressive words of the Bantu delegates had turned 
us to consider what the vast mass of the people in Africa was thinking and 
experiencing ; the lack of contact and understanding between English and 
Afrikaans had been shown up; the matter of bilingualism — so necessary 
at such a conference — had contributed to bring this home to us. We had 
seen where others’ motives had been sincere, and our own suspicions un- 
founded. Above all, we had realized our need of God. - 

The chairman put it to the conference that the adoption of the constitution 
had to be moved from the floor. And then one of thé English-medium delegates 
stood up and asked leave to propose it, because he and many of his fellow- 
delegates had been convinced during the course of the conference that the 
motive behind the constitution was Christian, and that it would be to the 
advancement of the work of the S.C.A. Then all who wished to support 
the new constitution signified this by standing, and the whole conference 
joined in singing, ‘““The Church’s one foundation is Jesus.Christ her Lord”. 
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Spain 


The inauguration of the present polit- 
ical regime in Spain in 1936, with the 
closing of the Spanish Evangelical 
Churches, resulted in the disappearance 
of a Student Christian Movement which 
at the time was not very well established. 
However, in 1945 the Evangelical Chur- 
ches were able, although somewhat 
timidly, to re-open their doors. And 
before long the necessity of working 
among students was felt. A first attempt 
to take up this work again was made at 
a conference sponsored jointly by the 
Youth Department of the Evangelical 
Church of Spain and the National Com- 
mittee of the “‘Esfuerzo Cristiano”, an 
interdenominational organization of the 
evangelical youth of Spain. 

This conference was held at El 
Escorial — one hour by train from 
Madrid — where Protestants own some 
property called “Casa de Paz’ (The 
House of Peace), where, because of its 
buildings and spacious garden, the 
evangelical Spaniards are able to hold 
their camps and conferences. The 
amenities of this property are far from 
meeting the requirements of modern 
techniques, but none of these could 
surpass the charm of the outdoors 
dining-room, the table of which is made 
with two big carved stones which 
encircle a wonderful tree sheltering all 
those who come to receive their daily 
bread. This property also deserves 
special mention as the home of King 
Philippe If during the time of the 
construction of the famous monastery 
of San Lorenzo del Escorial; this is 
rather amusing in view of the fact, that 
this great king was an implacable enemy 
of the Reformation. 

There were twenty-five participants in 

the conference, several of them repres- 
entatives of liberal professions,, because 
work among students is viewed in the 
wider context of the need to lift the 
cultural level of the Evangelical Chur- 
ches. To this end the conference had 
set itself two major objects: a) to study 
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the possibilities of organizing a system- 
atic work among students and graduates 
in order to enable them to witness to 
their faith in the intellectual milieu ; 
b) to study the means of establishing 
efficient cooperation between students 
and graduates on the one hand and 
church youth leaders on.the other, in 
order to face the necessity of raising the 
cultural level of the Evangelical Churches 
of Spain. Among the representatives of 
the liberal professions was a professor 
of mathematics, who is the only Protest- 
ant university professor in Spain. He 
constitutes the sole exception to the 
tacit rule according to which no Protest- 
ant can be a professor. The conference 
organized by Benito Corvillon and 
Humberto Capo, the two leaders of the 
Evangelical Youth of Spain, was chaired 
by Don Jorgé Fliedner, professor at 
Madrid Seminary, who is a true patri- 
archal figure of Protestantism in Spain 
today. 

On the cultural problem, the confer- 
ence discussed such topics as ‘“‘General 
condition of the liberal professions”, 
“What can we do in order to raise the 
cultural level of our churches ?’’, ‘““How 
can we interest intellectuals in our work 
of evangelization ?”’ and ‘“‘The pedagogy 
of the Church’. In its discussion of 
work among students, which has still to 
be considered in the context of youth 
work, the conference studied the follow- 
ing: “The conception of youth in the 
Bible’, ‘“The responsibility of the Church 
towards its youth’’, “The. university of 
Spain”, “How can “we envisage the 
organization of a Student Christian 
Movement in Spain ?” 

The most important decision of the 
conference concerning the possibility of 
future work among students was that in 
present day circumstances it is not 
possible to create an independent student 
movement. The Spanish Union of 
“Esfuerzo Cristiano” was asked to con= 
tinue the work started at El Escorial by 
appointing a person to visit university _ 
centres in Spain to find out the number 
of evangelical students and to put them 


in touch with one another. The confer- 
ence also expressed the hope that this 
work would grow until sometime in the 
future it would be of sufficient size and 
importance to warrant the organization 
of an autonomous movement. 

Valdo Galland represented the World’s 
Student Christian Federation and de- 
scribed its work to the conference. There 
was also a description of the situation 
of the Evangelical Church in Portugal. 
It is interesting to note that there is a 
small group of evangelical students in 
this country. Pastor Latham Wright, 
Brazilian missionary in Lisbon, who was 
at the conference, was very keen to put 
this group in contact with the Federa- 
tion. The Spanish students desire the 
same for their future movement, and 
already they are turning towards the 
Federation, hoping to get the help 
they need to go forward with their plans, 
which would fulfil the prophecy of 
Suzanne de Diétrich who, at the time 
- of the disappearance of the first Student 
Christian Movement in Spain in 1946, 
said, ““But it will be born again.” 


Great Britain 


A young German student describes the 
first international S.C.M. conference 
which he attended outside Germany. 


Swanwick is well known in the British 
S.C.M. but also in other countries. 
Students of the whole world haye been 
invited to attend the annual conferences 
of the British S.C.M. which take place 
in Swanwick in central England and are 
known as Study and General Swanwick. 
There one feels the reality of the letter- 
head: “Student Christian Movement 
of Great Britain and Ireland’. Students 
had come from North and South Ireland, 
from Wales and Scotland, from the large 
industrial cities and London. They 
filled with life the vast castle and the 
quiet park. It was a picturesque spect- 
acle: English students generally wear 

coats of different colours according to 
their college or at least the coat-of-arms 
of their college on their lapel. Then 
there were the forty foreign guests, out 
of a total of four hundred participants : 
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a Chinese girl in national costume, a 
novice of an Anglican order wearing a 
long black cowl, an American: girl in 
colourful attire, a brightly dressed Negro 
girl and a German in sport shirt and 
shorts met with their fellow students of 
many lands. The barriers between us 
were soon broken down by the general 
atmosphere of understanding and cor- 
diality. We called one another by our 
Christian names, which was made easier 
by having each of us wear a badge with 
his name on it. It was like a big family 
where one quickly felt at home. 

English people certainly know how 
to organize conferences! As a rule no 
item on the program lasts more than 
one hour. There is generally a break 
between speeches or discussions and 
even sometimes music and entertain- 
ment. Thus there is opportunity to get 
to know one another and to have 
private conversations, before coming 
back with a refreshed mind to the 
general sessions. 

This year the theme of General 
Swanwick was “‘Faith, Love and Hope’”’. 
The main speaker treated one of these 
subjects each day. Good as_ these 
addresses were, the real centre of the 
conference was Bible study. Students 
met every morning in little groups of six 
to eight. First there was a period of 
silent study, then discussion on a biblical 
text. We spoke openly and said what 
was weighing on our minds, as the 
Gospel opened our hearts. We noticed 
that everywhere there were the same 
questions and needs, though the English 
students brought them out with more 
reticence than we generally did. In the 
evening these little “families” met again 
to share their experiences of the day 
and tell one another what had struck 
them particularly in the different ad- . 
dresses and discussion groups. We tried 
to avoid unconstructive criticism and 
closed with prayer. Each felt at home 
in his “company’’, and it was impossible 
for anybody to feel lost as can so 
easily happen in big conferences. Isn’t 
this friendly concern for one another a 
sign that Swanwick was a real com- 
munity in Jesus Christ ? 


WOLFGANG RoTu. 


Canada 


The following report of the National 
Council of the Canadian S.C.M. is from 
The Anglican Outlook. 


Student delegates from _ eighteen 
Canadian universities who attended the 
annual National Council of the Student 
Christian Movement at the Ontaria 
Agricultural College at Guelph concluded 
that most universities attempt to maintain 
a neutral position on basic issues, a 
position which is in effect far from 
neutral, because this almost complete 
non-recognition of religious values causes 
the average student to feel that religion 
is of no serious concern for an intelligent 
man. % 

The delegates viewed the task of the 
S.C.M. as proclaiming the Gospel in 
the university and relating it meaning- 
fully to the problems and challenges 
that man’s knowledge and his use of his 
knowledge put before him ; and also as 
helping students to integrate the various 
branches of knowledge by providing a 
common meeting ground for students of 
various faculties and by challenging the 
false neutrality of the university. 

They said that academic integrity and 
Christian commitment alike should, for 
example, force recognition in a sociology 
course that one must not deal with the 
nature of society without raising the 
question of the nature of Man. 

The meeting agreed that the S.C.M. 
could not at this juncture move ahead 
of the churches by practising inter- 
communion. The members joined in 
worship through the Anglican service of 
Holy Communion as far as the consecra- 
tion of the elements, at which point 
prayers of penitence and intercession for 
the unity of the church were used. 

The Movement voted to disaffiliate 
from the World Federation of Demo- 


Material in the News Sheet may be reprinted in other publications with- 
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cratic Youth on the grounds that that 
organization had not become represent- 
ative of the youth of the world. 

A presentation was made to Miss 
Margaret Prang on her leaving the 
national staff after four years as associate 
general secretary. Mrs. J. D. Lafferty, 
former secretary of the Toronto S.C.M. 
and Girls’ Work Secretary in Saskat- 
chewan, was appointed to succeed her. 
Charles Hanly, of: University College, 
Toronto, was elected student chairman 
in succession to Miss Dorothy Fox, of 
the University of British Columbia. 
President Norman Mackenzie of U.B.C. 
was re-elected honorary chairman. 


Nigeria 


The Schools and Training College 
S.C.M. of Hope Waddell Institute, 
Calabar, has organized a varied pro- 
gram of activities. A study group on 
African Beliefs and Christian Faith 
meets each week. They have discussed 
such subjects as the idea of God in Ibe 
(heathen), Efik and Cross River belief, 
Ibe prayers with actual examples quoted, 
and how African customs can be adapted 
to Christian worship. The aim of the 
group is not so much to get at the beliefs 
of the students as to-find out what they 
think of the Christian faith and how it 
can be built up on the background of 
their traditional customs and beliefs. 

A social action group goes twice a 
week to do social work and to assist in 
adult education projects in the commu- 
nity, and they hope in time to have a 
building near the college for youth club 
work. On Sunday evenings a group 
meets to discuss the sermon given in 
the chapel, and occasionally other meet- 
ings are held with speakers and question 
periods. 


INTERCESSION 


In many countries it is the beginning of the Academic Year. Let us think of 
all those who, for the first time, enter college and become acquainted with student 


life. Let us pray that they may be preserved from the loneliness-that drives to cynicism | 


and that they may find joy and enrichment in their work as well as in new friend- 
ships. } 


Let us pray for the professors and teachers. 

For those who begin their career, that they may be real guides and friends to 
their students. 

For those who might be tempted by routine, having taught already for many 
years. 

For those who preserve real scientific and scholatly integrity in spite of outside 
pressure. 

For those who try to be witnesses to Christ in their profession. 
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Let us pray for student workers and student chaplains, that they may have a 
vision of the opportunities that open before them, and the energy to carry it through. 
That they may work among students with perseverance, imagination and love. 


* * * 


Let us pray for S.C.M. groups, their chairmen and officers. 

For those who are planning university missions. 

Let us pray in particular for the hundreds of students who have flocked to lectures 
recently organized by the S.C.M. of one of the universities in Eastern Germany, 


that they be a real blessing to them and to the-members of the S.C.M., a source — 


of strength and joy resulting from their encounter with the living God. 


* * * 
Let us pray for imagination and faithfulness in our intercession for those from 
whom we are cut off. 


ES Saou 


Almighty God, who hast sent the Spirit of truth unto us to guide us into all truth, 


so rule our lives by thy power, that we may be truthful in word and deed and thought. — 
O keep us, most merciful Saviour, with thy gracious protection, that no fear or 


hope may ever make us false in act or speech. Cast out from us whatsoever loveth 


or maketh a lie, and bring us all into the perfect freedom of thy truth; through 
Jesus Christ our Lord. 
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